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Preface 

In preparation for the German Ecumenical Assembly, which was held in Erfurt in 1996, 

the German Justitia et Pax Carnmission formed a Project Group on Reconciliation. Back 

in the autumn of 1995, the group adopted a working paper entitled "Reconciliation - more 

than a word?". lt was handed to the Preparatory Committee of the Working Group of 

Christian Churches. 

On the basis of the discussions which have been held in various bodies, this text has been 

revised, added to and forwarded by the German Justitia et Pax Commission to the Council 

of European Bishops' Conferences (CCEE), and to the Conference of European Churches 

(CEC) in preparation for the Second European Ecumenical Assembly in Graz in 1997. 

Bonn / Dresden, March 1997 

Dieter Grande 

Head of the Project Group on Reconciliation 

of the German Justitia et Pax Commission 

2 



1. 	The everyday reality of conflicts 

lt only makes sense to talk of reconciliation if there is an awareness that conflicts which 

have not been overcome change people's feelings, thought and acts in a fundamental way. 

Ultimately, this process of change can also not he circumvented by those who do not wish 

to admit to themselves, or to others, the fact of such a conflict not having been overcome, 

or who seek to suppress or minimise it. Under the surface of a mentality which holds that 

suffering from such conflicts is a matter only for those who have excessive difficulty 

coping with the realities of existence, the lack of reconciliation with the conflict situation 

is able to do its destructive worst, unhindered even by those barriers, fragile as they are, 

which can be maintained by keeping painful memories alive. 

There is a sense in which the existence of everyday conflicts has proven itself to be 

inevitable. Even in situations where people lonu to avoid conflicts, and to resolve those 

which do arise by successful forms of co-existence, they may experience conflicts as the 

structural momentum of their social situation which they are not able to change. 

"Objectiyeu conflicts of interest, which are not infrequently imposed by differing links to 

socially or institutionally defined functional role assignments, provide an example of what 

is meant here: they can Limit the potential for co-operation, even where those concerned 

agree on their desire to prevent such interests conflicting. 

Such conflicts can at least be alleviated up to a certain point by the fact that they are 

essentially negotiable. Their detrimental effect on die nature of the personal relationship 

between those involved in the conflict can also be limited by the fact that they are able to 

distinguish the objective side of the various conflicting interests from the subjective side, 

.e. the assessment of the character and motivations of the respective opponent Even 

where a conflict ca.nnot be resolved satisfactorily, opponents do not have to become 

enemies as a resuit, and differences do not have to (nye rise to lastinu a.nger, or even hate. 

	

Not al! contlict 	iations which o 	ality, perhaps n• 	,ven the majori 

ver corre• 	to this basic t 	nflicts of it • 	which may bE 	i.2.arde■ 

ob j 	 th 	associated potentiz 	deahi•_ 	thern rationall 

maintaininu peacefulations and attitude... „.. ...ie part o. ...e individuals concern......, 

one th ng„. experience shows that it is relatively seidom possible to intentionally and 

--otionally separate with care the differences related to the issue giv ing rise to the 

3 



conflict from a possible aversion to the person asserting the different position. For another, 

not every conflict is based on negotiable conflicts of interest. lt is especially those conflicts 

which prove themselves to be personally and socially particularly destructive which are 

not infrequently rooted in circurnstances dating further back than the specific cause of the 

conflict at hand. If a common history of conflicts is reflected here which has already lasted 

for some time, and which goes hand in hand with more deep-seated resentment, because 

those concerned have experienced this history differently, the proportion of what can be 

solved by negotiation is considerably reduced in favour of those elements and 

characteristics of the conflict situation in which non-negotiable questions of personal 

morals, as well as those of social and political ethos, are equally concerned. 

Reconciliation is particularly needed in situations where such conflicts with moral 

connotations largely define circumstances which leave suffering uncomforted, or which 

perhaps continually re-awaken and deepen it. The comments below will be concerned 

with such situations. The recognition that reconciliation and for2iveness are necessary für 

life and survival as the only alternative to conflicts which are other-wise insurrnountable, 

unholy and destructive is certainly one which is reached not only through a Christian 

perspective and conviction, but which is open to all "men and women of good will". There 

are many of them, world-wide, as well as in Europe; within the established Churches, and 

everywhere where people have remained sensitive to suffering, and shakeable, and do not 

accept a Logic of thought and action which selects people and their situations without 

mercy in terms of victors and vanquished, winners and losers. 
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H. 	Perpetrators - vietims - spectators: On the question of participation in and 

moral joint responsibility for conflicts 

Conflicts do not have only an "objective" side, which makes it possible to describe and 

categorise them in different ways. If one seeks ways to deal with thern sensibly, it becomes 

indispensable to take a look at the subjective side of the events associated with the 

conflict. The way in which the conflict is perceived by those concemed on each side, who 

offen find themselves portrayed there in differing roles, and are each affected in a different 

way. 

The moral profundity of confliets 

What can be established in general in reference to conflict situations particularly applies to 

those where ethical questions are concerned and moral assessments become unavoidable. 

When a conflictual state of mind already arises out of a personal relationship between two 

individuals in that one of them considers himself or herself to be the victim of an evidently 

unjust, and possibly also unlawful, action on the part of the other, this perception is 

irnprinted on the person's inner stance towards the situation differently, and more deeply, 

than in a situation where the conflict is restricted to negotiable opposing interests. 

However, for those actors who assurne the role of perpetrators or observers, the conflict 

becomes all the more threatening the more fundamental moral standards are affected by it. 

Added to this is the fact that the different roles assumed by those involved in the 

conflict are not a static, unchanueable value. Especialiy in the course of long-term 

contlicts, it can, rather, be repeatedly observed that the roles of the individual actors can 

change. Victims can also become perpetrators, and perpetrators vicnms. Observers who at 

first sight are not in-volved may gain loint responsibility for the course of the conflict by 

pennitting. opportunnies to intervene - to act as a go-between for the parties, or to protect 

the side which is at risk of sliding. into the victirn rote - pass by unheeded. A lange 

proportton of ti-  cor . " which is frequently typica• f the eftbrts to s. • e • 

eco 	part es w• 	ha- been enemies i• a 1 	 caused by the fact 1. 

canr 	 t o 	one party is i 	 other is in the Nvi 

breakthrough ._ a phase of constructive w ,., vii a %,, 	be ach ieved until one races 

up to this lack of claritv and refrains fro 	advisedly taking sides with regard to the 

matter of who is to bear the responsibility for the suffering caused by the Gorübel - or even 
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transfers it to actors who are hardly able to effectively defend themselves against the 

consequences of such an assignment, as in the "scapegoat" rnechanism. 

Individual responsibility and involvement in unjust circionstances 

If one inquires after responsibility, even guilt, for serious suffering imposed on the victims 

of a conflict, one should consider that the actions of the perpetrators are frequently carried 

out under circurnstances which make it difficult, or even impossible, to be sensitive to the 

suffering of others. The major psycho-social mechanisms of insidious acclimatisation to 

systematically-caused wrong, the imitation effects associated with this, and not least the 

ideological justification of even the most serious violations of human rights and their 

reflection in individual consciousness, can largely be reconstructed in the light of the 

history and phenornenology of all modern dictatorships. 

Existential experiences of being uprooted (for instance by war, expulsion, fundamental 

changes in the social and political situation) can easily make one's thought patterns 

dangerously and excessively ideological. Such experiences are answered not only 

individually, but are processed to form complex social discourses on ideal interpretations, 

be they of a national, ethnic, cultural or religious nature. These interpretations are closely 

linked to the individuars identity. Especially in conflict situations, they frequently develop 

a strang power to form groups, and this power has a normative character in political life. 

The collective interpretation of individual experiences shows a horizon which refers to the 

fact of being able to overcome suffering which has been undergone. lt rnakes it possible 

not to become overwhelmed in the face of events which appear to be all-powerful, but to 

reL,,ain some ability to fight against the situation. 

The danger lying in such processes of interpretation is that it is possible to Ciose oneself 

off, more or less autistically, to the comparable experiences and sufferin2, of other 

ndividuals and groups, the reality of which has na role to play in the interpretation of such 

ollective identities. l in turn res rise ti st • .2; resistance to critical enquiries 

..rchno the activit es o. 	es  own• )up. E 	.or e 	 der 	Interpret 

these enquirles as attacks on 	es 	-sonal identity, and to re _ 	 The 

anon of the competinu interpretations. fundamentally conflict- inade 

11 the more .proffiund by this process its political consequences rnay he in the tact of 

aving become entatuzied in (nm) ;4iit. 
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That which can be stated on principle under more "human rights-friendly" 

circumstances, which are less violent, is particularly applicable here: the political, 

economic and social structures and institutions in which people find themselves frequently 

reflect the consequences of guilt-ridden, even sinful, acts. Such structures can make it 

almost impossible to bring to fi-uition the intention to act positively because the actors are 

already embroiled in the guilt which has been defined for them. Not lastly, reconciliation 

processes can be hindered by this, and their lasting and profound effect lessened. If 

reconciliation is to be successful, what is therefore needed, in addition to a personal 

changing of ways, is for these structures and institutions to be broken and changed in 

order that injustice may be overcome and more justice brought about. 

Where in such situations one speaks of the phenomenon of "social sin", which spreads 

in suitable structures and institutions, and then exerts its influence on the individual 

consciousnessl, the possibility is used of availing oneself of analogous definitions in 

expressing oneself. This definition lends expression to the fact that relationships between 

individuals, but as well as, and in particular, within a society, and between peoples and 

states, may be damaged in a way which entails guilt, going beyond the definable lack of 

justice. 

The urgency of overcoming injustice of the level of political structures and institutions, 

as well as those which are the result of deformed perceptions of reality on the part of large 

groups, is also evident on the basis of the täct that it is only possible in rare exceptional 

cases to subsequently compensate for individual detriments caused by such means, 

through to damage to life and limb. German experience with dealing with the 

consequences of two modern dic•tatorships shows that even a state based on the rule of 

aA,V is strictly limited in such an attempt, thus makirm appropriate punishment of crimPc. 

which have been committed just as impossible as restitution equal to the- sutTering enduieu 

by the •victims, Excessively concentrating on prosecuting„ those who have partaken of the 

-- xercise of state suppression, be it in a formal or informal capaciry, may even lead to a 

hstortiol of historical reality because the guilt on the part of those giving the orders, and 

ti 	"leaders". annot be disco• cd and puni •• 	omparable deg 	, S • 

Cf. Catecinsin of the Catho 	 993', 
of personal sins..They .tnduce t 

express 1051  ct 
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distorted perspective is, however, at the expense of the inner ability of a society and state 

to make peace. 

The attempt to comprehensively process and clarify the mechanisms of totalitarian 

system structures may therefore not be treated like an unwelcorne disturbance of one's 

peace. Rather, such clarification work provides for the first time an opportunity to counter 

the subsequent playing down of such structures, and hence the danger that such injustice, 

which is sanctioned by the state, could be repeated once again. 

Excursus: "Reconciliation with the threatened Creation" - on the ethical meaning of 

analogous use of the word "reconciliation". 

Guilt is visible not only in the multiplicity of social relations of individuals, and of whole 

peoples, but also where people are robbed of the basis of their existence, and where 

animals are tortured and their habitat destroyed. In the present ecological crisis, the 

consequences become increasingly evident of a perspective which considers the human 

relationship with both the living and the non-living natural environment as merely that of 

master and servant, and considers the question of the criteria for responsible use of the 

lauer to be irrelevant. At the same time, it proves difficult to find the words to properly 

describe this relationship without referring to the relationship between mankind and 

nature as one between a person and a thing, whilst at the same time attempting to 

distinguish between this kind of relationship and one between human beings. 

"Protecting Creation" is a manner of speech rather like the concept of "social sin". lt 

gives form to the thought that the ever more urgent duty to maintain the "basis of 

existence"2  has both normative, ethical relevance and a religious dirnension. In dealinu 

\:Yith the basis of both human and non-human existence, resources are affected which have 

not been created by human effort, but which the Creator left for mankind to use and care 

responsibly. The way in which these resources are actually used, however, rarely 

llows one to conclude that mankind considers himself to be under such an instruc 

• !..ather, he often misses this goal in a grievous and irreversible way. This not infrequently 

leads to s•uffering, both for fellow human benrs a.nc 	•• [-human 	atures This 

- 	‘.N.orkin paper ei the Gennan Justitia et Pax Coinnusston Bewahrung der Grundlagen des Leber 
Eine Aufgabe für die Kirchen" (Protection of the basis of exis 	- a task for the Churclies),. Bonn 1994 
ARB 69 in the series of publications on .. justice arid oeace). 
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reverse side of all overexploitation - the fact that the consequences of this conduct are not 

neutral, but that others have to pay the price for it - is however often not realised even 

today. Instead, we still encounter strategies of self-pacification and seif-justification, 

attempting, almost mechanically, to play down the consequences of overexploitation, and 

the suffering which it causes, as the price which has to be paid for development arid 

progress. However, the negative effects of day-by-day overexploitation of the natural basis 

of existence appear to be increasingly counter-productive, even if one bases one's 

orientation on a rather narrow, short-term definition of progress. 

"Reconciliation with threatened creation" - this phrase is intended to make it clear that 

it is not only a question of technically optimised adaptation of today's way of doing 

business to aims related to environmental compatibility and the protection of the basis for 

the existence of future generations. In the light of the guilt-ridden way of handling the 

resources which mankind is entrusted to protect, what is needed, rather, is a fundamental 

re-orientation. lt is difficult to equate the intrinsic value of a non-human creature with the 

common understanding of human dignity, and even then this is only possible in a very 

indirect sense. lt is, however, for this precise reason that this intrinsic value should be 

reflected by a form of speaking and reflecting which does not degrade atümals and plants 

in particular to mere objects which are unable to suffer. 
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untroublexl reh 

e person has mcuiied gui 	esnect ofanc 
c another appear to be impossible" (Kl : Jac■ • 
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HL How is reconciliation made possible? 

Reconciliation is more than a temporary cease-fire. lt describes the aim of a process which 

is often long and difficult, of the positive end to a conflict. Reconciliation which is 

successffil in this way makes peace possible. Peace is the fruit of a persistent striving for 

reconciliation. 

Reconciliation is not the only way to end a conflict. lt cannot to be taken for granted3. 

In the effort to achieve it, it is a matter of identity and integrity - on the part of all those 

involved4. Reconciliation between people requires a great number of small steps to be 

taken together and towards one another. lt requires the participation and involvement of 

all concemed. Even the best go-between in a process of reconciliation is not able to 

replace this. Without a patient effort, it is hardly conceivable to achieve a gradual 

reduction of enmity, without forgiveness. Processes of reconciliation frequently require a 

great deal of time, and may not be disturbed or prevented altogether by attempts to 

forcibly bring them about too early5. 

If reconciliation is to work, what is needed, not lastly, is suitable language. 

Reconciliation is not a matter of fine words and solemn proclamations. Above all else it 

denlands empathy, delicacy and credibility. This also involves seeking a form of language 

which avoids creating new wounds, at the same time as aiming to alleviate, or even heal, 

wounds which still hurt. 

Nevertheless, it frequently remains uncertain whether reconciliation is successful in the 

final analvsis, and this depends on many conditions and circumstances which are bevond 

3  In contrast to rcconcdiation. the a1ternaivc,h a 
	

f reven ,.e. s "conflict temin 
	 of a 

ton" (Elisabeth Seidler), 

dething 
annot be gisen. p anned, p•rescribed or irin 

beings. And Eins may not be restricted to a clay, 
purpose" (1...ev Kopelev). This also appl.tes to recot 
a %%hole Kopie does not exist. Guilt, like innoc 
Weizsäcker). 

itu tue nurrian sout II is posstote 10 can tor 1 
• a question itere of a relationship between human 

weck which has been designateci speciail•y for such a 
ation hetseen enttre peoples: "GMD OF in.nocenee for 

ence. is not collective, bin personal" (Richard von 
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human control. If one seeks "strategies for reconciliation", it will be necessary first of all 

to look for elements which are able to further and facilitate reconciliation, and then to 

name individual steps which experience has shown to be fundamental to this process. 

These include: 

- Conflict analysis: ascertaining reale and recognising causes. lt is a question in 

conflict analysis of making the causes of conflicts as objective 3.s possible, of 

differentiating between various causal factors and opening them up to processing which 

is suited to their characteristics. 

Willingness to act as a go-between: facilitating steps on the path to peace. These are 

aimed at opening up opportunities of understanding and reconciliation, at limiting 

conflicts and at reducing their destructive force, as well as at establishing what steps 

might be taken in order to de-escalate the conflict. In addition to detailed knowledge of 

the conflict situation, selfless effort is needed, as well as an attempt to approach both 

parties to the conflict in the same manner (which should not be confused with an 

indifferent stance as to the question of which of those concerned is responsible for the 

conflict, and to what extent) and offering to help personally. The aims of such a go-

between should be put in modest terrns in order to be acceptable to both parties: for 

instance, making humanitarian aid possible, foregoing violence or other aggressive 

ineans of carrying on a conflict (such as propaganda), agreeing conditions for a cease-

fire, starting negotiations for a possible peace treaty. Such go-betweens wish to awaken 

the hope that there may be ways of escaping from the confrontation which has becorne 

established and, in spite of all the entrenchment, to mobilise the forces able to 

contribute towards constructive conflict-solving. As the Sermon on the Mount in the 

Ness Testament says. "blessecl are the peacemakers". 

Empal 	learn to see lcuh the other person's eyes. Thi. ,tance L.a1/.3, u ai.JOVe, all to 

overcome unknowingness, chs nterest, imorance, arrogance, mutual aversions and 

indifference 	do without claims to dorninate those who are (actually or only 

edly) 	 cast off arrogance and become more sensrtive.. to leam to 

is l-  ›etsvee 	lifference as regards value judLYmen 

.quent :onfus 	olerance, and a proper understanding 

uation and the eonduct of the other person should be refleeteu upuli Lii order to 

some ex-tent to place .one's own assessment of a person, as well as one's osvn emotions 

regarding that person, on a reasonably objective footin2„ 
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- Seriousness: not minimising the sujjering of others. The topic of suffering should not 

be flog,ged to death, but neither should it be exaggerated nor minimised. What is 

needed is sincerity, not only with regard to the matter itself, but also in the intentions of 

those who seek reconciliation. lt is a question of our "looking the truth in the eye os 

well as we are able - with no glossing over, and without one-sidedness" (Richard von 

Wei7  äcker). Expression needs to be given to the suffering undergone by the victims 

(especially through the destruction of many of their hopes for life, the experience of 

human lowness and of shameful betrayal, often from their immediate surroundings) 

and of the perpetrators (for instance via the recognition that they have been misused, 

and through the loss of something in which they had mistakenly believed and for which 

they had fought). Again and again, both perpetrators and victims will have to ask what 

portion of blame attaches to each of them. 

11/letnoty: not seeking to suppress or forget. This is a rnajor prerequisite for sincerity: 

leaving out the question which gave rise to the situation which in turn caused the 

suffering, and how its repetition can be avoided, would 'man halving the responsibility. 

A decisive element of any memory lies in it seeking not merely to keep olive the 

recollection, but to incorporate it as a past experience into the structure of a more 

human future6. Thus, it is possible for our own historical memoty to serve as a guide to 

how to conduct ourselves in the present. This also, and particularly, applies where 

reconciliation or understanding is possible only between the victims children, who 

have not personally experienced the suffering imposed on their parents. They may not 

feel the original intensity of the pain in the injuries and wounds. Opportunities to learn 

individually and collectively - important preconditions for preventing a historical 

catastrophe repeatini-.4 itself - are nevertheless retained where social pedauogics and 

political education work approach the suffering of the victims to the atest eXtent 

I3ossible, and brino it to iife. 

inembc.. a part ot ()nes inner sen 
11 of iv guiltv or not. .voung or old. inust accept the past Wo are all affected by its consequences and 

have iucurrcd a lubiiitv for it. Young and old niust and can heip cach other to understand wh it is 
keep the incinories alive, lt is not a question of deaiing with the past That isn't possible lt cannot be 
changed aller the fact. and wo cannot niake it undonc, ,nvone. hos‘ever who closes their cycs to the past 

.)econie blind to the present. If e rause to rentember inhuinanirv, .we will be liable to be retrifected .bv 
this danger" (Richard von Wertsäcker). 
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Patience: give yourself and others time. The willingness to recognise that a lot of time, 

and often a protected area, are needed in order to gradually remoye the protective walls 

which alone made it possible to bear the bitterness of suffering; that reconciliation is a 

process where only a little can be achieved and repaired through steps which can be 

planned; that the strength on both sides not to give up is often more important in this 

process than anything else. 

Knowledge of the tragic: distinguish between levels of moral fragility - even without 

subjective guilt, or where this guilt is greatly reduced. Tragedies rnay result from a lack 

of freedom to take alternative options for activity; from a lack of courage, resulting 

from social integration into structures where there was an expectation of blind 

obedience which allowed the individual conscience to waste away; by means of 

discouragement resultinu from a threat of sanctions which only martyrs can stand 

against (giving rise to the moral responsibility of those who gave the orders for such 

sanctions, who underrnined individual morality in a most long-lasting way). This also 

includes tolerance of ambivalence and grey areas: in various phases of life, many 

people have been sometitnes the victim, sometimes the petpetrator. 

- Allowing grief: bearing the pain of the victirns and their tears. "Grief is needed so that 

we do not wallow in resignation and indifference" (A word from the Christian 

Churches at the end of the War). Human closeness and comfort in despair, as an 

appropriate way of reacting to situations of grief which has not been overcome, 

foregoing minimising the depth of suffering felt b-ecause it is precisely in this way that 

the dignity of the sufferer can be hurt. Even an appropriate theology of reconciliation is 

inconceivable where there is no qualified theolo2y of suffering; and this is only 

appropriate if it is able to sense the point at which it should also be silent. - Dealing 

• vith grief may make it indispensable to recognise that man y remaining differences have 

to be accepted, and that inner closeness is possible 0,147 at derent grades and levels 

that the first thing. which is needed is to feel precisely where strangeness and othemess 

a.re based which have been left in those who experienced and suffered it by different 

-ails of varying history, 

"rC(1t peace witlz he perpe!ra1ors' 	lph CL 

	

real that this Nyould be at .the expense of the justice dernanded 	ictims Vhat 

needed instead of this is .for the awareness to be kept alive that reconci/ialion is  

ipossible withom remorsand without a sign of scillingness Io inake good. 
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Despite all efforts to further a procedure of reconciliation, situations may arise in which 

human rneans fail. Trusting in God, we may nevertheless dare to take further steps on the 

path towards reconciliation. Anyone who prays for his or her "enemy" inwardly certainly 

comes step by step closer to him, and in doing so gains the strength to give good in retum 

for bad. This also happens in situations where someone voluntarily makes atonement for 

the misconduct of a "perpetrator" (without the knowledge of the latter), bringing before 

God his own forfeit, his own sacrifice and personal suffering os a representative of the 

perpetrator so that God affords His special help to the other in order that he may change 

his ways. 
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IV. 	A just peace as the aim of reconciliation 

A "future built on the memory of suffering" (Johann B Metz) which can be better than the 

past, which was UI of suffering, is only possible where the question of justice is not 

circumvented or neglected in the process of increasing reconciliation. Reconciliation will 

only last in the long term if increased justice has been achieved in the reconciliation 

process. The lauer is the actual aim of any sincere work towards reconciliation, even if 

justice in the full meaning of the word cannot be achieved, but one can only approach it as 

closely as possible. 

The justice which is the subject of the quest in the case at hand means something different 

to pure legality or pure legal justice, which in some cases can even be a particularly subtle 

disguise for deep-seated injustice. lt includes as a major element the seareh for solutions 

for the .future which do not conceal the seed offresh injustiee. This includes the readiness 

to do without rev enge and retaliation, "making opposing rights subservient to the concept 

of reaching an agreement" (Richard von Weizsäcker) and the willingness to take the first 

step. In this spirit, it is possible to answer a magnanimous gesture of reconciliation with 

just such a gesture, instead of giving in to the temptation of meeting it with new demands. 

This is all the more so if the person who took the first step is the person with the lesser 

responsibility, or who is innocent of the wrong which is to be appeased. 

The question as to how to deal with a wrong which can be punished under criminal 

law, and what procedure to apply to those who committed it, gives rise to a problem 

related to justice. Debating granting an amnesty for the wrongs committed by defeated 

regirrtes should not be allowed to lead to the former perpetrators misusing the victims' 

villingness to become reconciled. in a desire to live together in the future, in order to 

luietiv re-create the old hierarchies and power structures, and it becoming irnpossible to 

mbhclv establish serious wrongs as being punishable. 

essa ry to 

rega ir victi 

tri,“ 

prosecution re 

,which the 

not only in dealing with the perpetrators, but also with 

.isuce will not be done merely by 	ng the conditions ;3• 

past P,,TOTIO \vere committed and the path to,..___ds cri,. .... 

open, lt is unpossibIP fnr cornpensation to make good the suffering. 

.have undergone. - eertheless, generous and unbureaucratie 

compensation in line with the dignitv of the victims is one of the n ain prerequisites of it 
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being possible to integrate them into the reality of a society which is re-forming. 

Compensation is justified not only by the fact that the situation of the victirns can be at 

least alleviated in this way, but also in the necessity of overcoming society's lack of 

empathy towards such situations. Compensation is also an act of tangible public 

recognition of a wrong which has been suffered. lt creates a public space for stories of 

suffering, not lastly for processes of critical self-reflection in the majority society in the 

light of the historical "price" which had to be paid for the opportunities which are 

available to it at the present time. 

lt is often particularly difficult to marry together peace and justice in the international 

sphere. The absence of war, or the end of physical violence, is an indispensable step on 

the path towards peace, but is by no means identical with this aim. A cease-fire obtained 

and enforced by means of power politics may initially base its moral legitirnacy on the 

achievement of having put an end to an orgy of rnurder and all types of violence which 

otherwise would have run its course. This leuitimacy, however, is rapidly placed in danuer 

if the opportunities afforded by this forced cease-fire are not used in order to create 

structures without which people and political communities in the conflict area are not 

enabled to pursue peace in the long terrn. 

lt is possible here only to refer to the necessity of creating the preconditions which 

make a just peace possible. They themselves cannot be explained in greater detail. For the 

foreseeable future, the questions arising in this field remain as an orientation for any 

attempt to develop a peace ethic in the light of the challenges facing us in the new 

7  Cf. on thIs matter ihe sorkmg, paper bs the German Justitia et Pax (ommissi 	'Front the 'just ‘.‘..ar to the 
-just peace—  Bonn 1994 	ARB 63 in 	of publ ica ions on just ice and peaee). 
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V. 	Functions for specific reconciliatory activity in creating a European peace 

order 

In the light of the efforts towards the gradual establishment of a European peace order, the 

observations below are intended to describe specific fields of work which should lend 

concrete form to the above considerations. A fundamental perspective of non-partite 

political and social justice must guide our actions here - both in our own countries, and as 

a standard to be followed in foreign policy. Counter to the trend, this should be 

strengthened and defended in many places in Europe where, instead of the concept of 

solidarity, social Darvvinistic policy programmes are favoured in interior policy, and a 

policy of purely national interests is pursued in foreign affairs. Against the background of 

the trend towards renationalising political thought, which can be seen not only in Central 

and Eastem Europe, one can observe the following: lt is not a Europe of walls which is 

able to bring cross-border reconciliation, but only a continent which deprives its borders 

of their element of separation. 

The process of establishing a peace order coveriniLi, all of Europe must be understood 

and carried out as a joint task. What is needed is to practice a dialogue which is within our 

powers of imagination in order to counter the creation of new walls. In Germany itself, 

people's everyday experience in the new and old Länder (states) with the "other Germans" 

gives rise to all the old foreignness, and above all to new strangeness. Many people 

therefore feel that the "German Unity" project has failed from a social point of view. 

Different state and social systems existed for forty years, and the danger exists that what 

still separates the former East from the West not only anchors the old allenation, but also 

aUows a ne‘N, strangeness to be created. 

This experience •underlines the fact that all over in Europe, but particularly between 

neighbouring states, perceptions of ourselves and of others should be scrutinised as a 

natter of urgencv. that history which is separate, and hence is diffrentiv perceived, 

.h.ould be the sit • .t ofjoint refiection. False arroo,ance and certainty of onesc • • >hould be 

etations beteen Western and :Eastem Europeans Nol stiv, it 

• • t h 	gnisa . 	n under 	olent 	e, life 	 imnlv 

meaningle 
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In the light of the multiplicity of political, social and economic charmes, one should not 

lose sight of fundamental questions, for instance whether mankind really is in charge of 

running his own house, or whether he is valued too much in terins of his economic 

performance, or of profit. People in all the countries of Central and Eastem Europe must 

very quickly leam to cope with the new political and economic structures and rules which 

have been irnposed on them. Especially, the need to take quick decisions gives the 

impression that the revision of these structures was largely organised "from the top". 

People's actual experience with the basic regulatory concepts of "democracy" and "market 

economy" nevertheless often makes it difficult for them to recognise the positive content 

of these aims. This particularly applies in a context where market economy concepts are 

implemented in a way which lacks any awareness of the social dangers of unbridled 

economic Iiberalism, but where democratic structures which are still fragile are unable to 

prevent the exercise of political power being removed from the hands of the govemed. 

Under such circumstances, it seems to many people that the expectation that such models 

would be useful to society as a whole does not appear to have filtered down into their 

everyday lives, and, rather, seems like an ideoloe which has been forced upon them. 

In many countries in Central and Eastern Europe, in addition to the solidarity ordered 

by the state, there was a solidarity which gew out of the difficulties faced as a result of 

living conditions os they were at that time. lt becomes more difficult to retain this within 

the new framework. We continually hear news of thoughtless seif-assertion on the part of 

both individual and collective actors, frequently with no consideration for fundamental 

interests and elernentary moral principles. Instead of the state repression of former times, 

organised crime arises in places, and hardly faces any hindrances. The social 

consequences of this (corruption, long-term damage to the legal econorny, etc.) are 

disastrous, especially for goyernment, administrative and social systems which are 

forrning and re-2rouping. 

This is why the fact must remain present as a political criterion in me public awareness 

`hat the countries of Central and Eastem Europe may not be removed from the dvnamics 

.evelopment of the Member States of the European Union. This apphes with regard 

further structuring 	reasingly resilient legal and const tutional syst 	s, as weil 

ie task of creatin )nornic frarnework which implements and L___Hre al and 

eeological standards_ Those states also Which d- ..lot appear able to gain rapi...,svuation 
vc;th membership of the EU must be atTorded sullicient opportunity to participate .fairly, 
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so that the consolidation of their economic and overall social development ca.n be 

successful. 

Beyond the economic and social dimension, the fundamental changes have made many 

people feel insecure, and have robbed them of their orientation. The media reflect this not 

only in a dissonant cacophony, but also frequently provoke one to ask of whether they are 

adequately meeting their social and political responsibility. By means of this kind of 

reporting, it is possible for indispensable insights to be provided, but they can also be 

blocked. Especially in that discretionary area which is a result of the necessary freedom 

and independence of the press, it is all the more important for such people to afford higher 

priority to this duty to truthfulness than to those interests which push themselves to the 

fore in the light of the cornpetition for frequencies, ratings and circulations. 

The fight against the various manifestations of xenophobia and radicalism also belongs 

within this context. Whether, however, the urgency of this task is sufficiently realised 

depends in turn on how violations of human rights are dealt with which were committed 

under the old system. Such acts must be prosecuted, the victims must be cared for and the 

offenders must be pursued. At the same time, action should be taken in order to counter 

old rights being asserted in an insensitive manner (houses, property), as well as against 

speculation. 

The problem of how to deal with breaches of the law as it stands, and with crimes 

against humanity which took place as a function of the political suppression carried out by 

the old regime, must be dealt with sensitively. lt is not until the perpetrators have turned 

themselves in that it will be possible to deal with grief, together with the victims. lt points 

to a heuer path_ than resignation to the trauma of a past which has not been dealt with (and 

h which it will soon be impossible to deal), and prevents the formation of a distorted 

memory of past events: "People have a fatal leaning towards remembering the good things 

which happenecl during bad times. lt is possible to reap a political harvest from this, and 

*here are people \,!•• • do so" (Joachim Gauck). 1f one is willing to stand up to or • 

ecollections with no 	bsequent 	beautification, it is possible to avoid th 	an 	of 

leverthele 	creati... 	a seemi. •, • 	ustificat 	for 	the w •t effects 

suppressic 	• 	lack of theclorn. 	e able 	syk in the eyes the essence nf 

ideological th.o14_ght which destrovs values and human beings, we will also be best at,,ie to 

prevent events repeating themselves. 'Not la.stly, the task ar.ises here which is of eminent 

social and ethical sicmiticance, consisting, of helping to form a fundamental stance whieh, 
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by o‘ercomini..Y selective perceptions, could lead to a "resistance" being formed to all kinds 

of ideologies rearing their heads once more. 

These tasks are aimed at all social and political actors, in particular at the Churches. 

They must open themselves up to society, and contribute to the forming of an awareness 

in that society if they wish to have a mission to society which can be perceived as being of 

value. Christian churches and groups in Central and Eastem Europe in particular should 

allow the positive experience of community life as it was under the previous system to 

bear fruit in the new situation. The faith-related experiences of the past and of the present 

are of considerable significance for the furtherance of justice and peace, and for the 

maintenance of the basis of existence in our own countries, in Europe and in the One 

World. 



VI. 	Reconeihation work as mission and obligation for Christians 

For Christians, the word "reconciliation" gains a special, additional and profound 

dimension as a function of the conviction of their faith. lt gives us hope, awakens 

responsibility and places us under an obligation to be persistent. 

The gifi of hope 

All human failings, all sin and guilt, even institutionalised sin, have been stripped of their 

power by the willing act of redemption by Jesus Christ, his obedience even to the Cross, 

and may be turned to the good by reconciliatory acts on the part of human beings. Since 

we are already reconciled with God, we can also seek reconciliation with one another. 

Awakelied responsibility 

Jesus Christ's act makes us who bear His name particularly willing to work to serve 

reconciliation. God made his act of reconciliation dependent on our willingness to be 

reconciled with those of our fellow human beings who owe us a debt of guilt. In the same 

way, hovNever, we cannot be reconciled with God if we turn our backs to the victims of 

unreconciled history. Rather, because reconciliation between human beings is directly 

concemed with the relationship between God and mankind, the human dimension 

becomes particuiarly serious, and gains its ovvn depth. 

The 	ion to per 

Our willingness to be .reconciled should not walt for a first step to be taken y the other 

side, but should knowingly make the first move lt is more likely that the guilty party will 

• ..hange his or her Nyays if he or she Sees that the vietim is prepared to forgive. 1 easier to 

sk for forgivenE when standing at an open door. 

Readiness to be reconciled does not mean from the outsei 

unnecessary, or that a just punishment need not he imposed. Th.at said, pi n sh.ment rias a 

Tect only in circurnstances where forgiveness of (mora guitt can he counted on. 
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Efforts towards reconciliation should be inexhaustible. Disappointrnents, defeats and fresh 

entanglements in guilt should not be allowed to make us unable to attempt further steps in 

the reconciliation process. We are all incessantly dependent on God's forgiveness, and for 

that reason should tread the path of reconciliation with the greatest persistence in the light 

of His inexhaustible mercy. 

Reconciliation is a word wlüch has its meaning both in salvation-history and in 

eschatology. Through the death and resurrection of Jesus Christ, the entire Creation has 

been reconciled with God. However, this is not revealed and completed until the end of 

the age, in the new Heaven and the new Earth. We come one step closer to this 

apocalyptic reality with every step we take on the path to reconciliation. 

22 



VII. Recommendations to the European Ecumenical Assembly 

The German Justitia et Pax Commission already submitted the following proposals to the 

Gemian Ecumenical Assembly which was held in Erfurt in 1996. Nos. 1 and 5 were 

included in the Erfurt Message. 

Since we are better able today than was the case in the past to exhaust the available 

potential for ecumenical co-operation, we would also like to submit these wishes once 

more for Graz. We ask that the European Ecumenical Assembly examine and implement 

them äs a sign of new hope. 

1. The Ecumenical Assembly is requested to establish a prayer community whose 

members pray a specific joint prayer every day for reconciliation and peace, and 

include in this current intercessions for particular centres of contlict. At the same 

time, the Ecumenical Assembly is requested to call upon the Christian churches to 

include in their intercessional prayers specific matters related to reconciliation. 

The Ecumenical Assembly is requested to bring to life a community of fasting in 

solidarity with the hungiy and the victims of unjust violence in the whole world 

whose members are willinu to foreo one meal on Friday of each week, and to donate 

the rnoney thus saved to relief activities. 

The Ecumenical Assembly is requested to call upon its participants, the members of 

erass-roots groups, Church members, and all people who wish to work for justiee, 

peace and maintenance of the Creation to donate on a lone-term basis a percentaee of 

their net salaries which they thernselves are to determine to one of the huma.nitarian 

relief aeencies, to an oreanisation devoted to protecting human rights, or to an 

initiative to protect the basis of existence_ 

The Ecumenical Assembly is requested to call upon its deleeates and the members of 

grass-roots groury •) 	 nany cor des-in-atnis 	ssible for a world 

)rth • 	ho an 	 lertake 	. Dr severai 	e abovernentioned 

•tasks. 
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5. The Ecumenical Assembly is requested to call upon the Churches to extend and 

network their various services for peace and reconciliation, in order in this way to be 

able more effectively to initiate and support processes of reconciliation in conffict 

situations. 
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